



























国に 3万 6,384ある仏教寺院（2009年末時点で、マハーニカーイ派 3万 3,912、タンマユ
ット派 2,472）を核とする伝統的なコミュニティ内ネットワークを、社会保障システム
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1. 「互酬的積善」を基盤とする社会保障の起源
1-1原型としての「1日11＼－ツ基金」






































































































































































最も厳し 1報し 1を受けることを望みます。（中略） もし真理の貯蓄組合に対して意図的
に不正を働いた場合、気が狂れることになりますように（凶ohai pen ba）。」（Lakkhana
2005: 401-402) 

















品化し（commodificationof than and bun）、ひたすら自己の経済的成功への祈願を目的と
した寺院への布施のみが現代に生き残り、他人に対するもう一つの「布施」が衰退した
のである。そして貯蓄組合への参加を、現代におけるもう一つの「布施」の復権として







































































7.4%にあたる 50万人が独居老人である。また 19%にあたる 130万人が運動機能の低
下により自立した生活ができない（PostToday, Apr.14, 2008）。なお、高齢者の健康に
関する全国レベルの実態調査としては、保健省医療局老年医学研究所の調査研究があ
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けられ、ケアの場は自宅ないしそれに近い環境である。タイでは、 NHSOが「コミュ















































現しよう（Rongphayabantambon khwam fan khong chao Lorn Sak 2 bat ruam long khan 
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“Community Welfare Fund" and “Reciprocal merit-making" in Thailand 
Masato KA w AMO RI 
While Thailand has a rapidly aging population, its fiscal condition is not in a position to bear 
the whole burden of a welfare state structure. This condition is expected to compel the 
government to look at a community-based welfare model. The government has set up a 
community welfare fund (kongthun savtノαtdikanchumchon) so that those currently not covered by 
the gove町田ient’swelfare system will have their own savings, matched by government 
contributions. 
This kind of savings fund was initially founded about thirty years ago by Chop Yodkaeo, a 
teacher from Songkhla province. Phra Subin Panito, a Buddhist monk from Trat province, who 
trained with Chop Y odkaeo in 1992, returned to his native region to promote a savings fund 
called Satcha Sasomsap. Phra Subin Panito tried to articulate Buddhist virtues such as 
merit-making (tham bun) and generosity (than) with this fund. This is an effort to revive 
merit-making (tham bun) or generosity (than) for the sake of community, which has been 
undermined by the commercialized merit-making to monks and temples in the current consumer 
society. Every member is required to adhere to a pledge of truthfulness that the same amount of 
money will be deposited in the fund. 
Many savings funds were established in the east and northeastern provinces and followed Phra 
Subin Panito’s idea. In order to sustain the newly established community welfare fund (kongthun 
sawatdikan chumchon ),the government is trying to reinforce it through Buddhism-based social 
capital. 
